Galatians 4:21-30 “Two Women, Two Covenants”

GAL 4:21-30 “Tell me, you who want to be under the, are you
not aware of what the law says? For it is writtesit tAbraham had
two sons, one by the slave woman and the othendfrée
woman. His son by the slave woman was born irotdaary
way; but his son by the free woman was born asetelt of a
promise. These things may be taken figurativelyttie women
represent two covenants. One covenant is from M8urdi and
bears children who are to be slaves: This is Habaw Hagar
stands for Mount Sinai in Arabia and correspondsiéopresent
city of Jerusalem, because she is in slavery watrchildren. But
the Jerusalem that is above is free, and she imother. For it is
written: "Be glad, O barren woman, who bears nédcéin; break
forth and cry aloud, you who have no labor pairgduse more
are the children of the desolate woman than ofater has a
husband." Now you, brothers, like Isaac, are chiidsf promise.
At that time the son born in the ordinary way pewed the son
born by the power of the Spirit. It is the same ndut what does
the Scripture say? "Get rid of the slave womanterdson, for the
slave woman's son will never share in the inhecganith the free
woman's son."

As we come to this lengthy passage it could be taggt caught
up in all of the imagery of the two sons born ta&iam; of the
concubine Hagar who bore Ishmael; the Jerusaldsrael, as
opposed to the Jerusalem from above, and so ois. Might sound
more like we’re studying the book of Revelatiorhetthan
Galatians.

But like Revelation, if we understand the intentred imagery the
message becomes quite clear. And as we keep thextoh Paul’s
letter to the Galatians in mind we can zero integoint he is
trying to make to these people.

The answer is actually found in our text as Pautiooes his
theme of the law versus grace as a means to salvati

GAL 4:24 “These things may be taken figurativédr, the women
represent two covenants....”

This is the point Paul is making, that these tweetants
determine the future of all mankind. If you embréoe covenant
associated with Mt. Sanai you will be enslaved lasd If you



embrace the covenant associated with Abraham, yibbevfree
and have hope through faith. This is the overaginessage; the
forest, if you will, through the trees.

But there are the individual trees which make up filrest and we
want to take a look at these to get a better hasmikhis spiritual
forest Paul addresses.

GAL 4:21 “Tell me, you who want to be under the |are you
not aware of what the law says?”

What Paul is about to do here is to take what tigeizers already
believe and turn it around on them to prove hispthiat they are
wrong. In other words, he is asking them the qaestare you
willing to listen to what the law really says?”ofith MacArthur)

And the implication is that they may say they beti¢he law, but
when it comes right down to it they have not agptiee law
properly and have therefore come to the wrong csnh.

This is a technique used in debating and it's m@ennd a long
time. In fact, in Paul's day he was taught howde such
techniques as a Pharisee and Rabbi so as to batdefound the
critics of the Jewish faith. It's known as the “Jslwformula of
citation” (R.Alan Cole) which uses an acceptedrut this case,
the formula, “it is written.”

Paul basically comes along-side the Judaizers gregs with
them about a written passage of Scripture. It'sumdke what a
lawyer might do in a courtroom when cross examir@ngtness.
He might cite different events that he knows thess will agree
on.

And he’ll take this witness down the path he has daut for him,
but instead of delivering this witness to the dedion he thinks
he’s taking him, the lawyer takes him down a pakictv will
actually destroy his testimony and therefore priowe to be
uninformed at best, or a liar at worst.

Remember, Paul was a lawyer as it related to thgslof the
Mosaic Law. He knows what he’s doing here and-bly Spirit

is using Paul’s background and training to instthetGalatian
Christians and expose the Judaizers who are ttgibgng them to
the wrong side of the issue of salvation.

So, he sets them up by suggesting that he anditizézérs both
agree on the written word of God as it relatehilaw. They



think Paul is taking them down a particular patht, Baul is about
to take the road less traveled which leads to treed

GAL 4:21-23 “Tell me, you who want to be under the, are you
not aware of what the law says? For it is writtesit tAbraham had
two sons, one by the slave woman and the othendjree
woman. His son by the slave woman was born irotbaary
way; but his son by the free woman was born asetlt of a
promise.”

Okay, Paul says, we can agree that the Scriptaae$ tthat
Abraham had two sons. And we can agree that ongvastborn of
a slave woman, Hagar, who happened to be the sesl/&arah,
and the other son was born to the free woman whpdreed to be
Sarah.

But, that in and of itself, is not the most impaoitaspect of this
truth. So, what if Abraham had two sons, one bdra slave the
other born of his wife, Sarah? And so, Paul drivee his point,
again something the Judaizers would agree on.

GAL 4:23 “His son by the slave woman was borrhia ordinary
way; but his son by the free woman was born asetelt of a
promise.”

Now, the NIV takes a bit of liberty here in expliaig how Ishmael
was born when it says, “in the ordinary way.” H&wotual
translation from the Greek is that he was born ating to the
flesh. This could take on two meanings insteagistfone.

In other words, he was born according to the flestas the NIV
suggests, in the ordinary way as people are noyrbalin into this
world. According to the flesh they are conceivedtried to term
and born.

But there is a possible second meaning here acgptdiour text
and that is that in Ishmael's case he was bornrdoapto the
flesh, or according to the sinful passions of tbeH. Specifically,
he was born according to a lack of faith on Abralsaand Sarah’s
part as they tried to accomplish God’s will by dptheir own will.

However, the other son, Isaac, was not born irotdaary way, or
according to the flesh in the sense that, in cehttee was born
according to a promise given to Abraham by GodwNabis
doesn’t mean that Isaac was born out of the ordirtée too was
conceived, carried to term and born. But what mé&kebirth



different is that God intervened in a situation veh8arah couldn’t
conceive and miraculously allowed her to conceive.

But more than that Isaac was a child whom God pedhto
Abraham to be part of the bigger promise of beinigscendant
who was in the Messianic line; a descendant througbm the
Savior of the world would be born.

And here is where Paul is about to take the Judad®wvn the
path they weren’t prepared to go and yet they wbalk to
logically agree the Scriptures subscribe to thithagight path.

Paul now moves to his next approach in making bistp This too
was a method every Jew would be familiar with anaviolved
spiritualizing a truth. In other words, takinglaip historical fact,
for example, and reading into it an insight arriaecccording to
God'’s word, which taught a spiritual truth.

Now, admittedly this can be a very dangerous ambré@athe
Scriptures because it can go almost anywhere you ivép go to
say almost anything you want it to say. And sdahmordinary
course of studying the Scriptures we need to sittytive plain
teaching of a passage in most cases unless thEBes
themselves allude to such spiritualizing.

Let me give you an example. When Jesus taughtetaitwhen
preaching his famous “Sermon on the mount” He \akmg the
written word of God, the plain teaching of a passamd bringing
to light the spiritual ramifications of that teaci

For example, every Jew knew that when the commantisagd,
Thou shall not commit adultery, they understood #sanot going
outside of their marriage to have sexual relatiodsiny took that
literally and so arrived at the conclusion thaloasy as they didn’t
physically touch another woman they hadn’t comrdiadultery.

Well, Jesus comes along and brings a spiritual eeno this truth
which many of them had not considered; a spiriélainent which
addressed the heart of God when He originally witoae
command. And we all know what Jesus taught ontth#t when
He gave the spirit behind the command. “If you elosk on
another woman with lust you have already commigtealtery
with her in your heart.”

Paul is doing the same thing with the teachingsabt and Ishmael
when he says, “These things may be taken figuigtivéie
means that though they involve real people in tme history,



there is something else about their lives whiclkhea a real
spiritual truth from God.

And though the use of the word figuratively or exedliegory, as
it's used in some translations, is applied hereuntext, the better
sense of what Paul is saying is analogy. This iarealogy of how
God used two sons to show two truths of bondagdraedom.

And, after all, this is what Paul has been teachingughout this
letter. The bondage of the law and freedom of @hrsd so, Paul
continues to make his point as he uses real hesiddigures the
Judaizers can agree on.

GAL 4:24-25 “These things may be taken figuratyyébr the
women represent two covenants. One covenant is ffoomt
Sinai and bears children who are to be slaves:i$hiagar. Now
Hagar stands for Mount Sinai in Arabia and corresisao the
present city of Jerusalem, because she is in slaviéhn her
children.”

Paul takes Hagar and makes her the spiritual elgut/af the law
given to Moses at Mount Sinai. Now, this would haeen
repugnant to any Jew because all Jews viewed gee=ddants of
Hagar and Ishmael as being in essentially the sategory as all
Gentiles, who were viewed by the Jews as dogs ronive

And so, Paul is saying that Hagar, who birtheddéhédsgs,” is
Mount Sinai, and therefore that which is not ddde&a But these
Jews would contend that Mount Sinai is holy andbedl and not
to be put in the same breath with Hagar and Ishmael

And that's Paul’s point. He is saying that the wofd>od teaches
that as far as salvation is concerned Mount Sarad, the law
associated with it, is a spiritual wasteland. elver was intended to
produce salvation as the law emanated from it.

And then Paul furthers his analogy by saying, “Josk at present
day Jerusalem.” Israel was a slave nation, ifwdli during

Paul's day. They came under the yoke of Rome. Tvergn’t
free. They perceived themselves as free to thenettiat they were
allowed to practice a limited form of Judaism, adaog to the

law, but they were still subject to a power outsifiésrael.

And so, Paul is saying that as much as you mighktherusalem
is free it's only an illusion. And to think thedecan save is also



an illusion. It's a pipe dream which turns out ®@dnightmare if
followed.

At this point in this letter Paul is hoping thaet&alatian
Christians are seeing how the word of God has rttadeontrast
between the law, and Christ, who is the fulfilmehthe law. And,
whether or not the Judaizers see this, Paul hdpesheir
influence over the Gentile believers is beginnimgvane.

And by the way, this is always the reason we nedzktready to
give a defense; an answer to those who either @iy the truth
about the gospel, or to those who are being agshlit those
trying to influence other Christians in a negativey. Peter points
this out in his first letter.

1PE 3:15-16 “Butin your hearts set apart Chigstard. Always
be prepared to give an answer to everyone whoyask$o give
the reason for the hope that you have. But dovitits gentleness
and respect,keeping a clear conscience, so thse thbo speak
maliciously against your good behavior in Christyrba ashamed
of their slander.”

When Peter says to be prepared to give an answesdsea word
in the Greek which is apologia, which is where wéaur English
word apology. Be prepared to give an apology.

Now when we think of the word apology we usuallg@sate it
with being an, “I'm so sorry” attitude. And unfartately, many
Christians take this attitude towards the gospethaugh it were
something we should apologize for.

But when Peter uses the Greek word apologia he srieanthe
same way we use the word apologetics, which meadesemse of
something. We need to defend the faith with théhtmostead of
being defensive. We all need to be apologists vidwodsfirm in the
faith. In fact, someone once said, regarding tlagisg of our faith,
“to give an apology is never having to say youoeg.”

We should never feel ashamed of the gospel, nd8aveor who is
the gospel. We have been called to be witnesselefus Christ
and that is a privilege we should defend in théhtand in love.
Never compromise that.

But Paul continues as he brings back into the pediis analogy
of the Jerusalem under bondage and the Jerusalérh ishmeant
to be free, and how that is obtained. Again, keepind that

Paul’s present day Jerusalem boasts of the laweind enslaved



by the Romans. The analogy being that the lawrasans of
salvation can only enslave, it can’'t save.

On the other hand, there is a Jerusalem whicleés fyut it has
nothing to do with the law as a means of salvation.

GAL 4:26-27 “But the Jerusalem that is above éefrand she is
our mother. For it is written: "Be glad, O barroman, who
bears no children; break forth and cry aloud, ytw Wwave no
labor pains; because more are the children of ¢iseldte woman
than of her who has a husband."

Two images are used here. One is of a Jerusaleohwhabove.
And the inference is a heavenly Jerusalem. The atiege is of
Sarah who was barren.

The actual passage from which the barren womaakenthere is
in Isaiah and is actually in reference to a bafseael, but Paul
uses it here to identify Sarah who was barren., Btis quickly
look at both of these images.

Paul is saying that though the present city of sldam speaks
volumes to bondage, it doesn’t mean that IsraelJ@ndsalem
don’t speak of a greater spirituality; a spirittalivhich was
always meant to bring freedom.

The problem is that if your Israel or Jerusalertmnited to a piece
of real estate, and the laws governing that pldaiod, as your
salvation, you're in big trouble, because God akvaneant for
Israel and Jerusalem to be spiritual in natureinagsiit relates to
salvation.

So, where is this Jerusalem from above that i®free

Well, first of all this Jerusalem which is aboveiderusalem
which is from God and established by God. The wiamdisalem is
made up of two words in the Hebrew; Yeruw / shajand it
means founded peaceful.

The idea of Jerusalem as it relates to Israel laavorld is that
God has founded a place for us built on peace.tAiscbeace
comes only through the one who brings peace, aatdgthe
Prince of Peace, Jesus Christ.

In fact, the writer of Hebrews points this out whHenmakes the
comparison of Mount Zion and the heavenly Jerusalem



HEB 12:22-24 "But you have come to Mount Zionthe
heavenly Jerusalem, the city of the living God. Yawe come to
thousands upon thousands of angels in joyful asisetimibhe
church of the firstborn, whose names are writtehdaven. You
have come to God, the judge of all men, to thdatspf righteous
men made perfect,to Jesus the mediator of a neaneow, and to
the sprinkled blood that speaks a better word tharblood of
Abel.”

When we come to God, to Jesus Christ the Son of fBodur
salvation by faith, we have come to the heavenlysiem. We
have come to that peace established by the Loatiyéist found
only in our Messiah.

This is precisely what Abraham looked to and thiag®aul has
been making with the Galatians. Again, the writtHebrews
shows us that Abraham understood the heavenlyalernsas a
spiritual reality.

HEB 11:9-10 “By faith he [Abraham] made his homehe
promised land like a stranger in a foreign counteyjived in tents,
as did Isaac and Jacob, who were heirs with hithetame
promise. For he was looking forward to the cityhWibundations,
whose architect and builder is God.”

What Paul has been trying to convey to the Galatzand the
Judaizers is that Abraham found his refuge of pdasecity of
peace, if you will, not in the land he was wandganound in, but
in the hope of the promises God had given him ahidiwhe
received by faith.

That hope was eternal in nature and that hope avias with God
in the new heavens and new earth forever. This saage is
found in the book of Revelation as Jesus desctimdlew
Jerusalem.

REV 21:2-3 *“| saw the Holy City, the new Jerusal@mming
down out of heaven from God, prepared as a bridetifally
dressed for her husband. And I heard a loud viotce the throne
saying, "Now the dwelling of God is with men, arelwill live
with them. They will be his people, and God himself be with
them and be their God.”

Though there will certainly be a literal place whiGod has
prepared for His people as we know that the pressnmih and
heavens will be destroyed by fire and replaced witlew heavens



and new earth, it doesn’t negate the fact thaketiea spiritual
reality when we speak of this new Jerusalem cordown out of
heaven.

In fact, our Lord Jesus addresses it in this pastagn Revelation
when He identifies the new Jerusalem coming dowmfwhere?
Out of heaven. And then in the very next verselheles to this
new Jerusalem as the dwelling which will be amomg nind
where will that dwelling be? On the new earth as$on of God
dwells among His people.

REV 21:3 “And | heard a loud voice from the thraagying,
"Now the dwelling of God is with men, and he willd with them.
They will be his people, and God himself will belwihem and be
their God.”

The word dwelling in the Greek is the equivalentite Hebrew
word for tent or tabernacle. And so, we could $fate this as,
"Now the tabernacle of God is with men.”

How many times in the O.T. is the expression, “Gzkrnacled
among His people” used? In other words, it wasréttabernacle
in the temple which was the focal point, but thegence of God in
that tabernacle.

And so, when we speak of the Jerusalem from alas/Baul does
in our text, he is contrasting, as he’s been dalhglong, Jesus
Christ who gives life, with the law which bringsadbe.

He is bringing into focus where our eyes need twben it comes
our salvation and they are never to be focusedhehings of this
world when it comes to either our eternal destingur spiritual
walk with God.

Our peace from above is not dependent on whatipdmang
around us. There is no peace here in this worlidhwhill last. |
know, | sought it until | came to the realizatidrat there is only
one city of peace, one Jerusalem which has angadter
significance, and it's not in the mid-east. Iferh the throne of
God and His name is Immanuel, God with us; God who
tabernacles among us.

If our hope is on anything less than Jesus Chhist) we’ll always
be disappointed. If it's on getting that raisenew home, or even
on the hope that we’ll be enjoying the streetsadfldorever, then
our eyes are on the wrong thing. It doesn’t mearcan’t enjoy



all of these things, but they can never replaceptfreon who is our
Jerusalem, or refuge of peace.

Paul wants these Galatians to get their eyes dffebondage and
back onto the peace and security found in Chresteaby faith.

GAL 4:28-31 “Now you, brothers, like Isaac, araélaten of
promise. At that time the son born in the ordinaay persecuted
the son born by the power of the Spirit. It is $aene now. But
what does the Scripture say? "Get rid of the slaeman and her
son, for the slave woman's son will never shateennheritance
with the free woman's son." Therefore, brothersaveenot
children of the slave woman, but of the free worhan.

If we’'ve placed our faith in Christ then we areldhen of promise
just as was Isaac. In other words, we are childfggod. It was
God who gave Abraham the promise of Isaac his & jt was
Abraham who believed God who received that pathefpromise.

In contrast, the son born of the flesh, Ishmaealyps himself to be
a persecutor of God’s people. In a literal way tias haunted
Israel for thousands of years. You see, the solshafael are the
sons who have turned out to be the Arabs who hisveeya fought
against Israel, and to this day continue to figjgiast Israel.

If you think one bad decision can’t effect many pledhen just
look at the history of Israel who have fought thalgs. All
because Sarah wanted to hurry God'’s timetable.

And in a spiritual sense the spiritual Arabs, thoskelievers in the
world, continue to persecute God’s people, thedhuas they
fight against the truth of God and His word. Ahgldu question
that just look at our own country where God and/prdnave been
outlawed from our public schools.

GAL 4:30 “But what does the Scripture say? "Gétaf the slave
woman and her son, for the slave woman's son wilenshare in
the inheritance with the free woman's son."

Though Paul may certainly be alluding to being safgsfrom the
world here we must keep the context in mind arnéd# been
dealing with how one is saved from the penaltyheirtsin and that
is through the One who brought peace through HiedlJesus
Christ.

The contrast is found in this verse. And what Fasghying to the
Galatians is that their salvation must be foundagt on Jesus



Christ. While the Judaizers are trying to introdtloe law and its
covenants it must be thrown out. And since theeslgoman
represents one aspect of the covenant which insltigelaw it
must go as a means to salvation.

That is what the Scriptures say. "Get rid of ttevelwoman and
her son, for the slave woman's son will never shratlee
inheritance with the free woman's son."

In other words, get rid of the bad teaching from Jadaizers
which promote the law as a means of salvation. hNeowho
adheres to the law will be saved. Only those whbrane Christ
by faith will.

GAL 4:31 “Therefore, brothers, we are not childofrthe slave
woman, but of the free woman.”

We are free only in Christ. Any other attempt tingaeaven and
salvation is futile. But if we belong to the fr@eman, the
promise of salvation found in Christ alone, thennged to act as
though we are free and faithfully represent thewhe has given
us life.

Let me end with a verse we’ll begin with next weklay we
ponder it, meditate upon it and live in the reatifyt by the power
of the Spirit.

GAL 5:1 “ltis for freedom that Christ has setfree. Stand firm,
then, and do not let yourselves be burdened agaamyloke of
slavery.



